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not a single figure but a presentation of the class of bishops (Tit.1:5-7), and the second 

word is in plural form.  This argument also found strong support by Fee45 and Bruce.46  

Third, if the author has in mind the establishment of the office of monepiscope he should 

have made more provision, more effort to prepare this.  Fourth, we should not regard the 

Pastorals “as manual of church order" in the sense in which later manuals were used. 

Although the evidence shows that the church government and hierarchy presented 

in the Pastorals is not the same as that presented in Ignatius' letters, we ought not to 

diminish the order found in them.  It has an obvious parallel to the church order in the rest 

of the Pauline corpus, but it also makes provisions in regard to it for the time when “no 

apostolic witness will remain.”47  The following are some of the characteristics of the 

church government represented in Pastorals. 

1.  Apostolic delegates and church leaders carried the apostolic teaching.  The strong 

system of teaching is formed. 

2.  Ordinations for church officials by the laying on of hands as a symbol of the 

transference of particular gift which would help the carrying of the office were the usual 

practice of the church. 

3.  Qualities were desired for the varieties of offices existing in the churches.48 

 

d) Conclusion 

 The conclusion which will be established is primarily concerned with the New 

Testament thought about church government and hierarchical leadership.  Therefore 

again the principle of Gundry-Volf will be applied to the whole New Testament data in 

regard to the hierarchy so that it might be comprehended properly.  Therefore, through 

the principle, we can see that the disagreements between the groups arise on the basis of 

their emphasis on the different portions of the Scripture, not on the difference of the facts 

contained in the New Testament.  The first two groups basically agree about the 

nonexistence of hierarchy and church government in all other parts of the New Testament 

                                                                                                                                                                             
44 Gordon D. Fee, New International Biblical Commentary.  I and II Timothy, Titus (United States: 

Hendrickson Publishers, 1988), 21. 
45 Ibid., 78. 
46 F. F. Bruce, 203. 
47 Donald Guthrie, 24.  
48 Ibid., 24-32. 
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except the Pastoral Epistles, because they both emphasise the inner dynamic of church 

structure.  The second group insists that there is a hierarchical leadership in the Pastoral 

Epistles in the form represented by Ignatius because it emphasises the outward 

framework of church government.  In spite of these two, the third group agrees with the 

first in a sense that the Pastorals contain the view similar to the other New Testament 

writings, but against the first, by arguing that both parts represent church order and 

hierarchy.  Also, the third group agrees with the second, to some extent that there is a 

hierarchy in the Pastoral Epistles but disagrees with it that there is no hierarchical 

leadership in other New Testament writings.  What the third group does is to find the 

most balanced way in regard to the emphasis in order to represent the complete picture of 

the government of the New Testament church.  Hence, it exactly finds this twofold line of 

thought which is going on throughout the New Testament writings that represents the two 

sides of the subject of hierarchy, the outward framework and the inner dynamic. 

 

• outward framework  

We have a hierarchical leadership structure in the New Testament, not as it 

appears later in the writings of Ignatius and other church fathers, but we still have it 

although in an embryonic form.  This is how the conclusion looks in the case of the 

Pastoral letters through the perspective of Philip Schaff.  He says that the Pastoral 

Epistles represent "the most advanced stage of ecclesiastical organization in the apostolic 

period," 49 but they do not diminish the priesthood of all believers.  

 

• inner dynamic  

The inner dynamic of the church government and hierarchical leadership is going 

on throughout the whole New Testament in the forms of the priesthood of all believers, 

equality of all believers, attitude of love and servanthood of the leaders toward the body 

of believers and all other definite Christian forms of thinking which are the basis for 

Christian actions. 

 

                                                           
49 Philip Schaff, History of the Christian Church.  Ante-Nicene Christianity, AD 100-325, vol.2, 

(Grand Rapids, Michigan: WM. B. Eerdmans Publishing Company, 1979), 125. 
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C. Conclusion 

 The following conclusive points can be formed on the basis of the discussion 

developed in the first part of my thesis.  First, the setting of the New Testament church 

influenced it in two directions, the outward hierarchical framework and inner democratic 

dynamic.  However the second had much deep religious meaning and completion for 

Christians.  Secondly, Jesus' teaching presents the picture which fits in the cultural 

context.  He presupposed a future hierarchy in the Christian community, which is a 

hierarchical framework, but also he stressed the inner dynamic of this kind of 

organization very much, a dynamic that will actually move the functioning of the whole 

structure.  Finaly, what Paul’s teaching and the rest of the New Testament offer in regard 

to hierarchy is that of the twofold understanding, the outward framework and the inner 

dynamic of the structure of the Christian community.  Therefore, the organization which 

we have in the New Testament church is hierarchical in its framework and 

nonhierarchical in its inner dynamic.   

 Having this fundamental understanding of the matter concerning the hierarchy in 

the New Testament church, we can move further by dealing in the same manner with the 

development of this hierarchy in the Early church. 
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PART II. Rise of hierarchy in the Early church - historical, cultural, religious and 

theological survey of the development of the hierarchy in the Early church 

 

Throughout this section of my work, I will make an attempt to represent the 

setting of the Early church and to discuss its theology in regard to the hierarchy in the 

church government.  

      

A. The setting of the Early church 

In order to understand better the theology of the church fathers and the whole 

process of the development of the hierarchy in the Early church, we need to look first at 

the setting in which all these grew.  Of course since the period is not too large, we can 

consider these factors in the surrounding environment which have already been discussed 

in the setting of the New Testament church.  Basically just one new aspect could be 

added, Gnosticism, which probably arose at the end of the first century or the middle of 

the second century.  Also, since we did not discuss Platonic thought in the first part, we 

need to consider it.  Again, we will look briefly at Jewish thought, but only its influence 

in the fathers' writings. 

 

1. Gnosticism 

  The whole structure of Gnostic's belief was based on a dual understanding of the 

cosmos.  God is a pure and good Spirit, and the matter is bad.  Because of this difference, 

there is no connection between the two, and therefore they need mediators.  The 

mediators are small gods who are hierarchically structured.  They are called "aeons" or 

"emanations."  The lowest in the heavenly hierarchy is the so called Demiurge who is the 

creator of the world.  Since he is the "ignorant, hostile aeon," he is the lowest in the 

hierarchy, and as a bad figure, he created the evil world comprised by evil matter.50  But 

in some of the human creatures, during the process of creation, the spark of divinity 

failed.  This produced the division between the people.  Therefore Gnosticism insists that 

there is a strong hierarchical system among men.  There are three levels, according to 

their possession of the divine spark (spiritual substance).  The ones who possess it formed 

                                                           
50 William Barclay, 114. 
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the highest level, and they are called spiritual (pneumatikoi,).  The spark that is in them 

will be delivered by the special gnosis brought by Jesus.  The intermediate class is 

formed by people called psychic (yucikoi,)51 and the Christians are associated with them 

by the Gnostic writers.  They will reach no more than the lowest heavenly realm, since 

they lack the Gnostic enlightenment.52  The third and lowest class is formed by the people 

called fleshly or material (sarkikoi, or u`likoi,).  The last group do not posses either 

spiritual substance or the gnosis of redemption.53 

 

2. Platonism 

 One of the most influential works of Plato is his Republic.  This is a partly 

allegorical work.  In it, Plato represents his utopian idea about Ideal State.  This is the 

community which is hierarchically organized by three levels of people.  The first level is 

comprised of the people called "guardians," who are well-trained soldiers and politicians.  

Throughout the training process among them are the chosen few who are called 

philosophers.  They are actually the kings of the Ideal State.  So these kings appear to be 

above all the classes.  The middle class people are called "auxiliary."  They are the police 

of the state.  And the lowest class is constructed by human beings called "labours."  They 

are primarily farmers and artisans.  So the Ideal State is the community based on the 

"rigid aristocracy of power."  Moreover Plato argued that these people were all 

predestined for their level, and they can function prompted by their inner impulses best.54  

Since the Early church was inclined to allegorize the Bible, this partly allegorical work of 

Plato could have had particular influence on some of the church Fathers engaged in 

Platonic studies like Clement of Alexandria and Origen.55 

                                                           
51 F. L. Cross, ed. The Oxford Dictionary of the Christian Church, "Gnosticism" (New York: 

Oxford University Press, 1990). 
52 Everett Ferguson, ed. Encyclopedia of Early Christianity, "Gnosticism" (New York: Garland 

Publishing, INC, 1988). 
53 F. L. Cross, 1990. 
54 Paul Edwards, ed. The Encyclopedia of Philosophy, vol. 5 and 6, (New York: Macmillan 

Publishing Co., 1967), s.v. "Plato," by Gilbert Ryle.  
55 Paul Edwards, ed. The Encyclopedia of Philosophy, vol. 5 and 6, (New York: Macmillan 

Publishing Co., 1967), s.v. "Platonism and the Pltonic Tradition," by D. A. Rees; J. D. Douglas, ed. The 
New International Dictionary of the Christian Church (Grand Rapids, Michingan: Zondervan Publishing 
House, 1974), s.v. "Jystin Martyr," by G. L. Carey; Ibid., "Platonism," by Gordon C. Neal; F. L. Cross, ed., 
"Platonism." 
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 Platonic thought also represented radical dualism.  There are two worlds.  This 

world, which is made of mater and the other world, the world of ideas, which is a better 

one.  The latter is an ideal world based on knowledge.  Actually the former is not the true 

world but just an imitation of the ideal world.56  Because of this radical dualism between 

spirit and matter, the necessity of mediation appeared.  God is so far from the world, how 

could man reach him.  Therefore, Platonism satisfied this need by the construction of a 

strong hierarchical system.  This understanding of the relationship between God and man 

through the mediatorial hierarchy strongly influenced Christianity.  This is where the 

mediation between laymen and God passed into the hands of the clergy, the priests.57 

 

3. Jews' heritage 

The whole idea of the priesthood in the Old Testament influenced the church 

fathers especially in the development of hierarchy in church leadership.  In Justin, the 

priesthood of the Jewish nation, which was under the old covenant applied to the whole 

church; believers who are under the new covenant "are the true high-priestly race of 

God."  But in Clement of Rome we have a different kind of application.  He first started 

to speak about the laymen.  Moreover he argued about the parallel between the 

hierarchically structured Israel community and the church, on which basis he insisted on 

the distinction of the clergy from believers (I Clement 40:5 cf. 41:1, 2).58  He also used 

the Levitical priesthood to shape the body of the clergy in the church.59  Tertullian60 

identified the bishop with "the high priest" and his pupil Cyprian easily followed his 

example.  Chrysostom continued this practice writing the whole work On the Priesthood.  

He also related the role of the priest in the Old Testament sacrificial system in the New 

Testament Eucharist.  "…the Lord being sacrificed and laid upon the altar, and the priest 

                                                           
56 New Catholic Encyclopedia, vol.4 (USA: The Catholic Universaty of America, 1967), s.v. 

"Dualizm," by R. M. Mcinerny. 
57 Meic Pearse, 10. 
58 Cyril C. Richardson, ed. Early Christian Fathers (New York: Macmillan Publishing Company, 

1970), 62. 
59 Jaroslav Pelikan, The Christian Tradition. A history of the Development of Doctrine, vol.1, The 

Emergence of the Catholic Tradition (100-600) (Chicago an London: the University of Chicago Press, 
1971), 160. 

60 Even though in his Montanistic treatise he argued that "the Spirit of new prophecy," erase the 
differences between the clergy and laity.  But in the same treatise he insisted that the distinction between 
the two should be preserved.  Jaroslav Pelikan, 160. 
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standing and praying over the victim."61  For Origen, there is continuity between the 

Levitical priesthood and the apostolic ministry.  He mingled the definitions of both 

ministries into one, "… the apostles and their successors, priests according to the great 

High Priest… know from their instruction by the Spirit for what sins, when, and how, 

they must offer sacrifice."62 

The picture represented by these factors forming the environment of the Early 

church is basically hierarchical.  Just a slight hint of preservation of the inner dynamic in 

the priesthood of all believers is found in Justin.  Of course we should not forget that 

some of the factors represented in the first part of the thesis are also relevant here 

because, as I said before, we are not dealing with a large gap between the two periods.  

However we need to recognize this reinforcement on the behalf of hierarchy. 

 With this picture in mind, we can now turn to the theology of the church Fathers. 

 

 

                                                           
61 Jaroslav Pelikan, 25. 
62 Ibid., 59. 
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B. The Theology of the church fathers in respect to the issue of hierarchy - outlook 

through some of the writings of the Early church fathers concerning the 

development of the hierarchical leadership63 

 

1. Clement of Rome 

 The basic problem with the Corinthian church, that they deposed their leaders, led 

Clement to set forth a hierarchical view of the ministry.  This same reason guided him to 

stress the importance of the believers to submit to the elected clergy.  The process of the 

election is not thoroughly clear, but it seems that Clement stressed the leaders' special 

connection with the apostles.  This is the so-called apostolic succession.64   

 On the basis of the example of Moses in choosing the priesthood of Israel (I 

Clement ch. 43) Clement established the belief in the apostolic succession.  Yet, through 

the formulation of this view, we may identify the setting of a hierarchical pattern of 

leadership in the church. 

The apostles received the gospel for us from the Lord Jesus Christ; Jesus, 
the Christ, was sent from God.  Thus Christ is from God and the apostles from 
Christ... They (the apostles) preached in country and city, and appointed their 
first converts, after testing them by the Spirit, to be the bishops and deacons of 
future believers... (I Clement 42:1-4) 

Now our apostles, thanks to our Lord Jesus Christ, knew that there was 
going to be strife over the title of bishop.  It was for this reason and because 
they had been given accurate knowledge of the future, that they appointed the 
offices we have mentioned.  Furthermore, they later added a codicil to the 
effect that, should these die, other approved men should succeed to heir 
ministry. (I Clement 44:1, 2)65 
 
This hierarchical pattern which we see just as a hint here is clarified by 

Ignatius, who based his belief on it of the heavenly model of the authority of 

the monepiscopate, which seems to be influenced by the Platonic way of 

thinking.66  "Let the bishop preside in God's place and the presbyters take the 

place of the apostolic council, and let the deacons (my special favourites) be 

entrusted with the ministry of Jesus Christ who was with the Father from 

                                                           
63 The order of presentation of the Church Fathers is chronological.  For exact dates consult the 

Appendix chronological table. 
64 Cyril C. Richardson, 39. 
65 Ibid., 62, 63. 
66 Ibid., 76. 
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eternity and appeared at the end [of the world]." (Magnesians 6:1)67  One may 

argue that here we do not exactly have hierarchy since it seems as if Christ is 

put under the office of the apostles.  But this probably relates to the fact that 

not his position is in view but his ministry on the earth as a servant is revealed. 

Harry R. Boer also sees in the writing of Ignatius similarity to this hierarchical 

structure.68 

 

2. The Didache 

The Teaching of the Lord to the Gentiles, through the Twelve Apostles, so called 

The Didache is comprised of two parts, “The Two Ways” (ch.1-6) and “an old Manual of 

Church regulations” (ch.7-16).  Concerning the time of origination of this document, the 

importance of the second part should be stressed.  The time of origination is the end of 

the first century, which is characterized by the fact that, “traveling missioners were still 

the chief officers of the Church and bishops had not yet become distinguished from 

presbyters.”  In other words, this is the period between the New Testament and church of 

the second century, the latter characterized “with fully developed organization.”69   

 Our discussion on the subject of hierarchy allows us to consider two important 

details of this ancient work.  First is the attitude toward prophets, which are called “your 

high priests” meaning the believers' high priests and probably also teachers fall into the 

same category (ch.13:1-3).70  This title carries three particular connotations.  It suggests 

that the priests were gaining support based on argumentation derived from the Old 

Testament practices; it indicates a background in the Israel hierarchical order, and it 

implies an association with the mediatory sacrificial system of Israel.  Hence we may 

presuppose that this is the embryonic form of the future development of the hierarchy and 

priesthood in the church.  This point is also made by Jaroslav Pelikan.71  Second, the 

                                                           
67 Ibid., 95.  
68 Harry R. Boer, 31. 
69 The Didache. Introduction, ed. Betty Radice, The Penguin Classics. Early Christian Writings 

(Hazell Watson and Viney Ltd. Aylesbury: Maxwell Stanifoth, 1968), 225, 226. 
70The Teaching of the Twelve Apostles Commonly Called the Didache. The Text, ed. Cyril C. 

Richardson, Early Christian Fathers (New York: Macmillan Publishing Company, 1970), 177. 
71 Jaroslav Pelikan, 25. 
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equalization of the prominence of the place and the possessed authority of bishops and 

deacons (overseers and assistants72) with prophets and teachers.   

You must, then, elect for yourselves bishops and deacons who are a credit to 
the Lord, men who are gentle, generous, faithful, and well tried.  For their 
ministry to you is identical with that of the prophets and teachers.  You must 
not, therefore, despise them, for along with the prophets and teachers they 
enjoy a place of honor among you. (ch.15)73 
 
From this passage it looks like the preparation for the substitution of prophets and 

teachers by bishops and deacons is taking place.  The continuity between The Didache 

and Ignatius' single bishop in regard to the localizing of the ministry of the apostles, 

prophets and catechists is also argued by Richardson.74 

 

3. Shepherd of Hermas 

In his third vision about the church (ch.9:1-10:9) Hermas sees the church as a 

tower built by six young men (10:5).  Guided through the vision by an elderly lady, 

whom he called Madam, Hermas writes about the foundation of this tower (the church).75  

He describes it as found by joined together square stones.  "Hear now about the stones 

that go into the building.  The stones that are square and white and fit their joints are the 

apostles and bishops and teachers and deacons…."76 So the stones are the apostles, 

bishops, teachers and deacons.  In the same context this group is mentioned again but 

now without the apostles.  "…and who have sincerely and reverently served the elect of 

God as bishops and teachers and deacons."77  It seems from the second account that the 

group of the apostles disappears when the author speaks about the service towards the 

elect, which in a time period probably refers to the author's present time.  When we 

compare this account of Hermas with the text of Ephesians ch.2:20: "built on the 

foundation of the apostles and prophets, with Christ Jesus himself as the chief 

cornerstone,"(NIV) we can see the obvious difference of the groups referred to as the 

                                                           
72 The Didache. Part 2. A Church Manual, 234. 
73 The Teaching of the Twelve Apostles Commonly Called the Didache. The Text, 178. 
74 The Letters of Ignatius of Antioch: Introduction, ed. Jack N. Sparks, The Apostolic Fathers, New 

Translations of These Early Christian Writings (New York: Thomas Nelson Publishers, 1978), 76. 
75 The Shepherd of Hermas, ed. Jack N. Sparks, The Apostolic Fathers, New Translations of These 

Early Christian Writings (New York: Thomas Nelson Publishers, 1978), 167-171. 
76 Ibid., 171. 
77 Ibid. 
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foundation of the church.  In Hermas, there are four, apostles, bishops, teachers and 

deacons, eventually reduced to three, bishops, teachers, and deacons.  What is clear from 

this comparison is that the groups of bishops, teachers, and deacons become the 

substitution of the groups of apostles and prophets who were already dead during the time 

of Hermas.  So the importance of the position of the former group received prominent 

attention during the time of Hermas.  Moreover further stress was put on the office of the 

bishops.  Their distinct place, their high moral standards of Christian life, and their 

relation to God were brought to the surface.    

…bishops and hospitable persons who were always glad to entertain (cf. I 
Tim. 3:2), without hypocrisy, the servants of God in their homes.  And the 
bishops, in their service, always sheltered the destitute and widows without 
ceasing and always conducted themselves with purity, all these, then, will 
always be sheltered by the Lord.  So those who have done these things are 
glorious before God, and their place is already with the angels, if they 
continue serving the Lord to the end. (ch.104:2,3)78 

 

4. Ignatius bishop of Antioch  

Ignatius represents the authority and the position of the bishop and the believers' 

attitude toward this figure in the following words. 

And the more anyone sees the bishop being silent, the more one should fear 
him.  For everyone whom the master of a house sends for his stewardship, we 
must receive as the one who sent him (cf. John 13:20; Matt. 10: 40).  It is 
obvious, then, that one must look upon the bishop as the Lord himself (cf. 
Gal.4:14). (Eph.6)79 
 
Ignatius encouraged and in some cases required from believers that they obey the 

bishop and presbytery.  "…It is fitting, then, in every way to glorify Jesus Christ, who 

glorified you, so that you may be made perfect in a single obedience to the bishop and the 

presbytery and be sanctified in every respect, (Eph.2:2)."80  He based his argument on the 

basis of the pattern of Jesus' relationship with the Father.  "As, then, the Lord did nothing 

apart from the Father (cj. John 5:19; 8:28)… so you must do nothing apart from the 

                                                           
78 Ibid. 
79 The Letters of Ignatius of Antioch: Ephesians, 79. 
80 Ibid., 78. 
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bishop and the presbyter, (Mag.7:1).81  Some more references to encourage believers to 

obey the bishop are in Eph.20:182, Mag.13:283, Trall.2:1.84 

For Ignatius "to run your race in accordance with God's purpose" is strongly 

connected with the existence of the bishops since Christ expresses God's purpose and 

bishops clothed Christ's purpose, (Eph.3:2).85  Moreover, Ignatius emphasizes the 

importance of the figure of the bishop and also the figures of the presbytery and the 

deacons for the purity of the believers' lives.  "He who is within the sanctuary is pure; he 

who is outside the sanctuary is not pure- that is, whoever does anything apart from the 

bishop and the presbytery and the deacons is not pure in conscience," (Trall.7:2).86  So 

the bishop, presbytery, and deacons are the ones who not only appeared to be in the 

sanctuary but also they are associated with it.  A believer who is in the sanctuary 

(synchronizing his actions with the desires of these three) is pure and one who is outside 

the sanctuary (not acting in accordance with the three) is not pure.  The importance of the 

bishop for the believer’s relationship with God is clearly underlined.  “…He who honours 

the bishop has been honoured by God (cf. 1 Thess. 5:12, 13); he who does anything 

without the bishop's knowledge worships the devil,” (Syrn.9)."87 Also any action of the 

believers different to or without the support of the bishop is forbidden.  "Therefore it is 

necessary that, actually the case that you do nothing apart from the bishop…."88 

The hierarchical order is presented by Ignatius.  "I exhort you: be eager to do 

everything in God's harmony, with the bishop presiding in the place of God and the 

presbytery in the place of the council of the apostles and the deacons most sweet to me, 

entrusted with the service of Jesus Christ..." (Mag.6:1).89 It is not exactly a clear 

representation of the leader hierarchical system, but we can see its main focus, the bishop 

is at the top as the representative of God.  Also, the other offices, presbytery and deacons, 

are defined.  This hierarchical order finds divine support in the following claim.  “…I 

spoke with a loud voice, God's own voice: “Pay attention to the bishop and the presbytery 
                                                           

81 The Letters of Ignatius of Antioch: Magnesians, 88. 
82 The Letters of Ignatius of Antioch: Ephesians, 84. 
83The Letters of Ignatius of Antioch: Magnesians, 90.  
84 The Letters of Ignatius of Antioch: Trallians, 92. 
85 The Letters of Ignatius of Antioch: Ephesians, 78. 
86 The Letters of Ignatius of Antioch: Trallians, 94. 
87 The Letters of Ignatius of Antioch: Smyrnaeans, 113. 
88 The Letters of Ignatius of Antioch: Trallians, 92. 
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and deacons,”(Philad.7:1).90  Moreover in the hierarchical scheme the twofold division 

appears on a different level to the previous three divisions (bishop, presbytery, and 

deacons); which is the division between the laymen (merely believers) and clergy 

(bishop, presbytery, and deacons).  Also the top of the whole system is emphasized first - 

the bishop.  This is clearly depicted in the exhortation concerning the duties of the 

Smyrnaean Christians in relation to the upper level of the hierarchy: “Pay attention to the 

bishop so that God will pay attention to you.  I am devoted to those who are subject to the 

bishop, presbyters, and deacons; and may it turn out for me that I have a portion with 

them in God,”(Polycarp 6:1).91  Some other references in support of this hierarchical form 

are Mag.13:192, Trall.3:193, Philad. Salutation94, Smyrnaeans 12:2.95 

 

5. Irenaeus, bishop of Lyons  

In his work The Refutation and Overthrow of the Knowledge Falsely so Called, 

Irenaeus, bishop of Lyons wrote against a system of beliefs which could be associated 

with the Gnostics.  Two of the basic figures related to the movement are Marcion and 

Valentinus.96   

 Aiming to show that the tradition of the apostles is now the teaching of the 

church, Irenaeus argues about the position and authority of bishops which are established 

on the basis of their apostolic succession.  "We can enumerate those who were 

established by the apostles as bishops in the churches, and their successors down to our 

time, none of whom taught or thought of anything like their [heretics] mad ideas."97  

Developing the theme of succession of the apostles, Irenaeus argues that the bishops are 

represented as successors of Peter and Paul.  Here his basic purpose again is to show that 

                                                                                                                                                                             
89 The Letters of Ignatius of Antioch: Magnesians, 87. 
90 The Letters of Ignatius of Antioch: Philadelphians, 104. 
91 The Letters of Ignatius of Antioch: Polycarp, 118. 
92 The Letters of Ignatius of Antioch: Magnesians, 90. 
93 The Letters of Ignatius of Antioch: Trallians, 93. 
94 The Letters of Ignatius of Antioch: Philadelphians, 104. 
95 The Letters of Ignatius of Antioch: Smyrnaeans, 114. 
96 Selections from the Work Against Heresies by Irenaeus, Bishop of Lyons: "The Refutation and 

Overthrow of the Knowledge Falsely So Called." Introduction, ed. Cyril C. Richardson, Early Christian 
Fathers (New York: Macmillan Publishing Company, 1970), 343-345. 

97 Selections from the Work Against Heresies by Irenaeus, Bishop of Lyons, 371. 
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the tradition of apostles is in the church, so he argues this speaking about the faith of 

Peter and Paul which reached his time through the succession of bishops.  

But since it would be very long in such a volume as this to enumerate the 
successions of the churches, I can by pointing out the tradition which that very 
great, oldest, and well-known Church, founded and established at Rome by 
those two most glorious apostles Peter and Paul, received from the apostles, 
and its faith known among men, which comes down to us through the 
successions of bishops, put to shame all of those who in any way, either 
through wicked self-conceit, or through vainglory, or through blind and evil 
opinion, gather as they should not.98 

 
 The example of Polycarp of carrying the apostolic tradition to his successors is 

very important in regard to the significant place given to the bishop's office in this 

process.  "Similarly Polycarp, who was not only taught by apostles, and associated with 

many who had seen Christ, but also was installed by apostles for Asia, as bishop in the 

church in Smyrna…."99  So Polycarp is not only taught by the apostles and associated 

with those who had seen Christ but also he was installed by the apostles as bishop.  What 

is clear from this reference is that Irenaeus is especially concerned to stress the 

importance of bishops in the apostolic succession.  But Irenaeus is also concerned to 

preserve the priesthood of all believers.  Therefore he writes, "all the righteous have a 

priestly order…all the disciples of the Lord are Levites and priests."100 

 

6. Clement of Alexandria 

Clement of Alexandria argues for the strong hierarchical system in the Church.  

This system is built by bishops, presbyters, and deacons, and the sample for this structure 

comes from the heavenly hierarchy of the angels.  The last claim, according to Johannes 

Quasten is innovation in the theology of the angels.101  Let's look at the account of 

Clement. 

Since, according to my opinion, the grades here in the Church, of bishops, 
presbyters, deacons, are imitations of the angelic glory, and of the economy 
which, the Scriptures say, awaits those who, following the footsteps of the 
apostles, have lived in perfection of righteousness according to he Gospel.102 

                                                           
98 Ibid. 
99 Ibid., 372, 373. 
100 Jaroslav Pelikan, 160. 
101 Johannes Quasten, Patrology.  The Ante-Nicene Literature After Irenaeus, Vol. 2 (Westminster, 

Maryland: Christian Classics, INC, 1992), 27. 
102 Clement of Alexandria The Stromata, or Miscellanies 5.13.107. 
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But actually what does he want to prove by this explanation?  This is clear from 

the context.  He argues for the unity of the church.  He mentions "one God," "one Lord," 

"one unchangeable gift of salvation," "one unity of faith," and his stress is on the one 

clergy established from the people of both nations Greek and Jew.  Moreover, he 

develops the following image of the clergy comprised of bishops, presbyters, deacons.   

And the chosen of the chosen are those who by reason of perfect knowledge 
are called as the best from the Church itself, and honored with the most august 
glory- the judges and rulers- four-and-twenty (the grace being doubled) 
equally form Jews and Greeks.103 

 
So on the basis of this account we may understand the view of Clement about the clergy.  

They are the chosen of the chosen, the best, honored with the most august glory, the 

judges and rulers. 

 

7. Hippolytus  

The Apostolic Tradition of Hippolytus of Rome, written about the year 215 AD is 

"the earliest and the most important of the ancient Church Orders," 104  after Didache.  

One of the aspects of the Church order in which it provided rules is "the ordination and 

functions of the various ranks of the hierarchy."105  As the pupil of Irenaeus, Hippolytus 

spoke about the hierarchy in the church in the same manner as his teacher.  His basic goal 

was to prove the truthfulness of the church as carrier of the apostolic tradition through the 

apostolic succession of the bishops.106   

 Several things are very important in regard to the image of bishop formed by the 

writings of Hippolytus.  They can be seen especially in the prayer for bishop's ordination. 

…Thy servant whom Thou hast chosen for the episcopate, to feed Thy holy 
flock, to present before Thy eyes the primacy of the priesthood, that he may 
serve Thee blamelessly by night and by day, that he may unceasingly 
propitiate thy countenance and offer to Thee the gifts of Thy holy Church, and 
that by the high priestly Spirit he may have authority to forgive sins according 
to Thy command, to assign lots according to Thy bidding, to loose every bond 
according to the authority Thou gavest to the Apostles and that he may please 

                                                           
103 Ibid. 
104 Johannes Quasten, Patrology, 180. 
105 Ibid. 
106 Johannes Quasten, 202. 
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